
The Epistle of 1 Peter
Introduction:

The two short epistles written by Peter are all that we have of his written work, although,
Luke gives us insight into several of the sermons that this apostle preached as well as some of
the amazing efforts of his evangelism.  

These epistles were written near the end of his 30 years of service to his Lord and just
before his death in Rome brought about by Emperor Nero in 64 B.C. and while Paul was away
in Spain.

This first lesson will incorporate the first two verses into the introduction and then cover
verses three through twelve as Peter’s doxology which is comparable to Paul’s (Ephesians 1:3-
14).
1 Peter 1:1-25
1. Peter, an apostle of Jesus Christ, to those who reside as aliens, scattered throughout Pontus, Galatia,

Cappadocia, Asia, and Bithynia, who are chosen
Peter goes by the name his Lord had given him, instead of Simon Bar-Jona (son of Jonah),
and distinguishes himself as an apostle (one sent forth) of Jesus Christ, thus a message with
full divine authority.

He addresses the letter to the “resident aliens”, a people who live in a place that is not
their own.  This is the Jewish term “Diaspora” used by them to designate those Jews who
were scattered throughout lands other than own (Judea), those “who died in faith, without
receiving the promises, but having seen them and having welcomed them from a distance, and
having confessed that they were strangers and exiles on the earth” (Hebrew 11:13).

Eliminating the possibility that Peter was writing to scattered Jews (since these are the
“elect”), some concluded because of the term “Diaspora” that these are Hebrew Christians
scattered throughout Asia Minor (Pontus, Galatia, etc.).  However, in the book of Acts, it
shows these where regions that were primarily Gentiles where the Jews for the most part
rejected the Gospel (Acts 13:46).  Thus Peter seems to be coining the term to define the
Christians who now considered themselves to be “strangers and sojourners” in the world
(Ephesians 2:19).  

Peter also refers to them as the “elect” (parepidêmoi), or one’s “chosen” to be citizens of
a heavenly kingdom. Just as Jesus was a “chosen” stone precious to God (2:4), so Christians
are a “chosen” race (2:9).

2. according to the foreknowledge of God the Father, by the sanctifying work of the Spirit, that you
may obey Jesus Christ and be sprinkled with His blood: May grace and peace be yours in fullest
measure.
Peter now writes that they are chosen according to the “foreknowledge” of God.  This is the
exact same foreknowledge that determined Jesus was to go to the cross (Acts 2:23) to make a
people peculiar to God (2:9) and predetermined that such individuals would conform to the
image of His Son (Romans 8:29).

This conforming is done by the “sanctifying work of the Spirit” through a baptism that
washes away sins in connection with a “sprinkling of Christ’s blood” (Compare Hebrews
10:19-25). This “election” will be further defined in the doxology to immediately follow.

The last phrase is unique in that it is a wish (optative). The wish being that grace and
peace (standard greetings) may be theirs in “fullest measure” (plêthos), “in mass or a
multitude of ways.”

3. Blessed be the God and Father of our Lord Jesus Christ, who according to His great mercy has
caused us to be born again to a living hope through the resurrection of Jesus Christ from the dead,
Peter now begins his dissertation on the praiseful judgment of the glory and magnificence of
God in His method and purpose of electing citizens to His Kingdom.  Because it concerns all
of the Godhead, by its end it will also bring in the work of the Spirit. Note also it begins like
a beatitude.



Why certain men can be a part of God’s realm is first of all because of His great mercy
that “begets” (anagennêsas), “causes one to be reborn into a spiritual life,” to a hope that is
“living” (zôsan), “bright, strong, active” because God guarantees and supervises it.

At the heart of this is the resurrection.  It constitutes the means by which Jesus Christ
empowers it and by which this living hope is consummated, completing the redemption.
Compare Romans 5:18-19.  The “us” is not just the apostles but Peter’s readers.

4. to obtain an inheritance which is imperishable and undefiled and will not fade away, reserved in
heaven for you,
The apostle now explains what it is that is hoped for: The perfect inheritance, citizenship in
the Kingdom of God, which is now described by three beautiful adjectives.

It is “imperishable” (aphtharton), something which no destructive force can in anyway
injure.

It is “undefiled” (amianton), so pure and lofty without the least bit of taint, defilement
or stain (especially of sin).

It is “unfading” (amaranton), will never wither, disappoint, or become old and worn.
Note that the three terms are all negatives.  It is as if the glory of the inheritance is so far

beyond direct human conception that the Scriptures must often resort to figures of speech
instead of using literal terms or to weak comparisons.

This inheritance is “reserved”, (tetêrêmenen), safeguarded by God in heaven.
5. who are protected by the power of God through faith for a salvation ready to be revealed in the last

time.
Peter now states how these people are also protected. “Protected” (phrourein) is a military
term that coincides nicely with the “power” (dunamis) of God. Amid foes that are bent on
robbing Christians of their inheritance (Compare Colossians 2:18-23) it is nice to know one
is guarded by One who is all-powerful and who never sleeps.
Psalms 34:7 -- The angel of the Lord encamps around about them that fear Him and delivers them.

Omnipotence has a different function than grace.  It does not operate in or upon our
faith but above, over, around, and upon our enemies. It protected Daniel in the den, the
young men in the furnace, and sets bounds on Satan.

“Through faith” (dia pisteôs) means that one has to trust the guarding and protecting
power of Almighty God.

The last “time” (kairos) is now here, has been since Christ finished His work and
ascended. In Peter’s own words, “He has appeared in these last times” (1:20).  Also in
John’s words, “It is the last time” (1 John 2:18).  The Salvation is now revealed.

6. In this you greatly rejoice, even though now for a little while, if necessary, you have been distressed
by various trials,
In connection with this last period and revealed salvation, one can greatly rejoice
(continually).  This term for “rejoice” (agalliaomai) is very strong.  Peter is saying that in this
whole period we ever and ever exult, jubilate, celebrate, and do this in spite of the fact that
we are subject to grief in manifold trials (peirasmos – not temptations).

7. that the proof of your faith, being more precious than gold which is perishable, even though tested
by fire, may be found to result in praise and glory and honor at the revelation of Jesus Christ;
The apostle explains God’s reason for the trials: the proving out or testing of their faith
(Compare James 1:3ff).  Like gold heated over and over to remove the impurities, so trials
make the Christian purer and purer.  

The final result is that one’s character and nature is far more precious and valuable than
the purest gold, mainly because it results in praise, glory and honor in connection with His
revelation or coming.  He will bestow “praise” as His commendation.  He will bestow
“glory” as His glory. He will “honor” those who deserve such high distinction.

8. and though you have not seen Him, you love Him, and though you do not see Him now, but
believe in Him, you greatly rejoice with joy inexpressible and full of glory,
A contrast with Peter may be implied here. The apostle was one of the doubters who had to
see the risen Lord in order to believe.  Jesus had chastised them and talked of those more



blessed who would believe without seeing (John 20:29).  Those were like these Christians
spread throughout Asia Minor.

Though they themselves are not yet glorified, their joy is glorified because of their trials
(See 4:14), and it is “beyond human utterance” (aneklaletos – inexpressible).  

9. obtaining as the outcome of your faith the salvation of your souls.
 “Obtaining” (komizomenoi) means “carrying or bringing away” as an “outcome” (telos -
goal) and Peter defines this as the “salvation of the soul.”  

“Soul” (psuchê) must designate the whole person for Paul teaches that the body is also
saved and even glorified (1 Corinthians 15:51-54). We see here again that the salvation
referred to in the Scriptures is a process that is entered into by faith and is only fully
realized at the end of life.

10. As to this salvation, the prophets who prophesied of the grace that would come to you made careful
search and inquiry,
The doxology of Peter first expresses certainty followed by exultation and then reveals the
divine means of bestowing it. The prophets prophesied about this “salvation,” this “grace,”
that it would come to them, and they themselves “earnestly” (ek intensifies) sought
(generally) and searched (specifically).
Matthew 13:17 -- For truly I say to you, that many prophets and righteous men desired to see
what you see, and did not see it; and to hear what you hear, and did not hear it.
Luke 24:26-27 -- Was it not necessary for the Christ to suffer these things and to enter into His
glory? And beginning with Moses and with all the prophets, He explained to them the things
concerning Himself in all the Scriptures.

11. seeking to know what person or time the Spirit of Christ within them was indicating as He
predicted the sufferings of Christ and the glories to follow.
These prophets were seeking to know “what” (tina -period) or “what kind of period” (poion
dairon – sort of time) was indicated.  They were filled with a great desire for the arrival of
this great “period” of grace and longed for nothing more than to be a part of it.

The Spirit of Christ did this prophecy.  Much is contained in this simple statement.
a. The Spirit of Christ is the same as the Holy Spirit (See 2 Peter 2:21)
b. The deity and pre-existence of Christ is involved in prophecy.
c. The Holy Spirit worked through the prophets of the Old and New Testaments.
d. These prophets studied their own utterances and writings in order to discover what

they contained.
e. These utterances and prophecies consisted of the sufferings of Christ and glories to

follow that suffering.
f. This comprises the entire doctrine of the Inspiration of the Scriptures.

12. It was revealed to them that they were not serving themselves, but you, in these things which now
have been announced to you through those who preached the gospel to you by the Holy Spirit sent
from heaven – things into which angels long to look.
The two aorists in verse 10: “sought” and “searched” already imply that the prophets
obtained an answer to their investigations.  It was revealed first of all that it was not for
their time but that they were prophesying for the benefit of others, namely Peter’s readers.
Second, they were foretold of a suffering Messiah and a period of glory to follow.
2 Timothy 3:15 -- And that from childhood you have known the sacred writings which are able to
give you the wisdom that leads to salvation through faith which is in Christ Jesus.

Third, these prophets (not excluding New Testament prophets and the apostles)
preached the gospel.  This is why the apostles and preachers of the New Testament
borrowed heavily on the Old for their source material.
Galatians 3:8 -- And the Scripture, foreseeing that God would justify the Gentiles by faith,
preached the gospel beforehand to Abraham, saying;, “All the nations shall be blessed in you.”

Peter then caps the grandeur of this doxology by saying it was something even angels
“longed” (epithumousin – desired) to “look” (parakupsai – aorist infinitive), to look at
effectively.  Think of the cherubim graphically portrayed upon the Ark’s mercy seat looking



down upon the law and the statement by Stephen that the Law was delivered by angels
(Acts 7:53).

13. Therefore, gird your minds for action, keep sober in spirit, fix your hope completely on the grace to
be brought to you at the revelation of Jesus Christ.
Girding up the loins refers to the long, loose robes worn by Orientals that are drawn up and
belted at the waist when needing to walk or work with energy. Used figuratively, as it is
here, it means to make up the mind decisively.

“Soberness” is the opposite of infatuation with the things of this world and means to
maintain a calm, steady state of mind that weighs and estimates things rightly and thus
enables one to make the right decision. This implies that various forms of religious error and
delusion will intoxicate the mind.

Along with the decision to action, and the maintaining of a steady mind, Peter exhorts
them to “fix” (teleiôs) “perfectly or set the mind with finality” upon the hope.

This “hope” is the living hope of verse three and this “expectation” is on the “grace,” or
inheritance (1:2,10), to be brought about by the appearing of the Lord. This is the mind set
on heavenly things (Colossians 3:2). There is grace now, but it finds it fulfillment in the life to
come (grace upon grace – John 1:16).

14. As obedient children, do not be conformed to the former lusts which were yours in your ignorance,
15. but like the Holy One who called you, be holy yourselves also in all your behavior;

Hope and “holiness” are closely associated.  Compare 1 John 3:3 -- “And everyone that hath
this hope fixed on him purifies himself, even as He is pure.”  “Obedient children” harks back to
verse 3 referring to the Christian’s being born again to a living hope.  Children and
“obedience” also go together.  One is a child to the one they obey, either “children of light”
(Ephesians 5:8) or “children of God’s wrath” (Ephesians 2:14; also Eph. 2:2).

Included in Peter’s exhortation is a critical warning of not returning to one’s former lusts
in one’s ignorance.  “Former” means that it was what the Christian was begotten or born
again out of. Why one was formerly there was because of “ignorance,” the same ignorance of
the Gentile world (Ephesians 4:18), which is a belief in something that is wrong and wrought
by one’s lustful passions.  It was a “fashioning” (suschêmatifzesthai) of the thoughts and
behavior to a habitual way of life. If one misses the point that this is a monstrous endeavor,
it is more plainly illustrated as such in Peter’s second letter.
2 Peter 2:20-22 -- For if after they have escaped the defilements of the world by the knowledge of
the Lord and Savor Jesus Christ, they are again entangled in them and are overcome, the last state
has become worse for them than the first… It has happened to them according to the true proverb,
“A dog returns to its own vomit.” And “A sow, after washing, returns to wallowing in the mire.”

The upward call of the gospel is to be “holy” (hagios), from its root hazomai, “to stand in
awe of God,” and thus to make (or be made) appropriate before the divine presence, hence,
one is cleansed, sanctified, made different from the world. Because God is holy, in order to
come to Him, one must be holy – godly.  

But God calls one to “be” holy, not “become” holy.  The child of God is sanctified from
the first and with it is included the bestowal of spiritual power (John 1:12).  Only the pure
in heart shall see God, and without holiness it is impossible to see Him.  The call to holiness
implies that one can still lack complete holiness, but also that one is able to overcome this
lack by grace.  Christ died, not to save us in our sins, but to save us from our sins.

16. because it is written, “You shall be holy, for I am holy.”’
Written and thus stands in effect (Leviticus 11:44; 19:2; 20:7.26). The requirement of
holiness is fundament for God’s children in both the Old and New Testaments.

17. And if you address as Father the One who impartially judges according to each man’s work,
conduct yourselves in fear during the time of your stay upon earth;
The reason is simple. The one the Christian addresses as “Father” is one who judges
impartially (Rom. 2:11; Eph. 6:9; Col. 3:25). One is not to think that because he is a child of
God that that accords him special privileges concerning holiness. On the contrary, judgment
begins on the “work” of those who would come into God’s presence (1 Peter 4:17;
Revelation chapters 1-3).



Thus one is to conduct one’s self in “fear.” This is fear (Also in 2:17) that is opposed to
security, lightness, and indifference in regard to God’s will and Word.  This does not
contradict 1 John 4:18: “There is no fear in love; but perfect love casts our fear, because fear
involves punishment, and the one who fears is not perfected in love.” This love that casts out fear
is the love that is perfected to “give confidence in the day of judgment” (1 John 4:17). Proper
fear, that gives “instruction in wisdom, because before honor comes humility” (Proverbs 15:33) is
needed to prepare and bring one to perfected love.

18. knowing that you were not redeemed with perishable things like silver or gold from your futile way
of life inherited from your forefathers,

19. but with precious blood, as of a lamb unblemished and spotless, the blood of Christ.
What prompts this fear is the unbelievably precious ransom that was paid to make it
possible for sinful man to be able to approach holy God. The unblemished and spotless
lamb is a metaphor for the perfectly loved Son of God (by the Father) who had to become a
curse for sinful man and shed His blood in one of the cruelest of humiliating circumstances.

20. For He was foreknown before the foundation of the world, but has appeared in these last times for
the sake of you
A ransom had to be paid in order to redeem man from his sins, thus one must fearfully labor
to conduct one’s self in a manner worthy of the calling (Philippians 1:27). This ransom was
“by the predetermined plan and foreknowledge of God…” (Acts 2:23).

“He” is the Christ, Jesus, the One sent from the Father, in order to make intercession
through His perfect life and perfect sacrifice in “these last times.”  This period started in the
first century and has endured up until the present.  

21. who through Him are believers in God, who raised Him from the dead and gave Him glory, so that
your faith and hope are in God.
Both faith and hope are directed to God, both supported by God’s raising up and glorifying
Christ.

22. Since you have in obedience to the truth purified your souls for a sincere love of the brethren,
fervently love one another from the heart,
Again, this is God working in yoke with His saints.  By one’s obedience to God’s gospel call
to walk in the truth, one purifies (hagnizo – used in reference to ritual purifying, but referring
to moral purification in the present connection) their souls.

This “truth” is the whole gospel reality that must be embraced, but here specifically
refers to the required feature of “sincere” (unfeigned, honest, literally: un-hypocritical) “love
of the brethren” (phil - affection, adelphia – brotherly).  Proper obedience results in the
removal of all evil thoughts and feelings from one’s heart regarding one’s brethren.

Then comes the “love” (agapan) of full intelligence and understanding coupled with
corresponding purpose, the love from the thoughtful heart, the love in deed and truth (1 John
3:18).

23. for you have been born again not of seed which is perishable but imperishable, that is, through the
living and abiding word of God.
Establishing the exalted and permanence of all this, Peter says that they are born again
(begotten) by a seed “imperishable” (aphthartou – incorruptible).  It is “living and abiding”
here, “living and active” (Hebrews 4:12).  This Word is from the “living” God who calls one
to a “living” hope.

24. For, “All flesh is like grass, and all its glory like the flower of grass. The grass withers, and the
flower falls off,

25. But the word of the Lord abides forever.” And this is the word which was preached to you.
The power in the Word (seed) is not like grass or flowers that whither, fade and die.  It is a
power (Romans 1:16) that abides forever.  It is not like all that man is proud of in his
earthly existence: beauty, strength, wealth, honor, art, education, learning, virtue,
achievement, and greatness which all passes away.

What God has given in the preaching of the Word helps one to overcome the corruptible
and to bask in the more permanent spiritual things.  In this one can truly rejoice in their



ransoming and regeneration, in their faith and hope, ever remembering the price of the former
and power of the latter, so that living in fear and exercising the new life in love, they may
reach the end of their faith, the salvation of their souls.

1 Peter 2:1-25
1. Therefore, putting aside all malice and all guile and hypocrisy and envy and all slander,

Having been begotten again means that we have once for all broken with our past life and
have started anew in a spiritual manner (Compare Ephesians 4:17-32; Colossians 3:5-17).

This must be emphasized for without this decisive break with the past it would be
useless for Peter to urge his readers to nourish themselves with the Word, nor would the
admonition to be “holy” mean anything if one is still polluting themselves with the world.

Sins against God matter, but sins against our fellow man are evidence of one’s
disobedience to the Almighty and the relation one still has with former wickedness.  Thus
the Christian needs to put aside “malice” (kakia).  This is “baseness, good-for-nothingness”
and connotes “disgracefulness.”  It is the basic position against the second table of the Law
and the foundation for the rest of this list.

“Guile” is craft or cunning that intends to deceive and to mislead others to their own
hurt and to one’s own supposed advantage, its root has to do with bait for fish.

“Hypocrisy” is an actor’s term used for wearing the mask of another character.
“Envy” is the ill will that is stirred up at the sight of the good fortune of others.
“Slander” is speaking falseness against others with the intent of destroying them.

2. like newborn babes, long for the pure milk of the word, that by it you may grow in respect to
salvation,
This contrary exhortation is not just for those new to the faith, rather, ALL are to be like a
new-born who “long” (aorist imperative) or “desperately desire” nourishment.  Nor is this
to be taken as milk opposed to meat (Hebrews 5:13-14).  

The Word is “pure” (adolon) or “guileless” as in counter part to verse one.  It is without
ulterior motive.

What Peter is encouraging is that one nurse upon the Word alone as a babe seeks
nourishment from its trusted mother.  It is the only source that one can go to for “spiritual”
(logikos) “reasonable, rational, logical” (as in Romans 12:1) growth (augêthête - alive, hearty)
unto salvation.

3. if you have tasted the kindness of the Lord.
As one tastes (a word suitable for milk) of what the Lord has to offer, he will see that it is
“kindness” (chrêstos) “benignant, bestowing only what is wholesome and pleasant.”
Psalms 34:9 -- “Oh, taste and see that the Lord is good!”

4. And coming to Him as to a living stone, rejected by men, but choice and precious in the sight of
God,
Peter now begins a new thought relating the doctrine of the spiritual priesthood of all
believers. He does not say “but such,” but rather “believers are all of the following, each of
which deserve one’s fullest penetrating study.”

First, the Christian comes to the Lord, the “living” (zônta – as being full of life, has all
the power of life) “stone” (lithos).  This is the stone prophesied of in Psalms 118:22 and
quoted by Jesus (Matthew 21:42-46) explaining to the Sanhedrin their rejection of Him.

He was tested by God and found approved as genuine.  By the tests that men put to
Christ and find Him not worthy, by these tests they show they only want poor quality life.

5. you also, as living stones, are being built up as a spiritual house for a holy priesthood, to offer up
spiritual sacrifices acceptable to God through Jesus Christ.
Peter to this adds that the ones who find this living stone, acceptable to them also, are
themselves likewise acceptable as “living stones.” The terms Christ and Christian display
the same expressed affinity.

When these stones are put together by God they become a spiritual “house”
(oikodomeisthe), the church of the living God (1 Timothy 3:15). Peter does not write “temple”
(hieron), because that would include concepts like courts and other buildings around the



sanctuary.  “House” (oikos) avoids all these connotations. The reference to “priesthood”
and to “sacrifices” in this context makes the “house” more of a sanctuary in which God
dwells.

These believers are not only the house but the “priesthood” as well.  With Christ as the
High Priest, there is no clergy, but every soul who comes to God properly make up all the
priests upon the earth.

The main task of the Old Testament priests was the offering up of material, like animal
sacrifices, all of which pointed to Christ’s great sacrifice to come.  Now that these are no
longer needed, the sacrifices of the priesthood pertain to praise and thanksgiving.
Hebrews 13:15 -- Through Him, therefore, let us keep offering up sacrifices of praise constantly to
God, that is, fruit of lips confessing his name; moreover, the doing of good and fellowship do not be
forgetting, for with such sacrifices God is well pleased.
Romans 12:1 -- …To present your bodies a living sacrifice well pleasing to God.

6. For this is contained in Scripture: “Behold I lay in Zion a choice stone, a precious corner stone, and
he who believes in Him shall not be disappointed.
According to Scripture (prophecy), God would lay in Zion (the name for the church) a stone
“choice” (eklekton) and “precious” (entimon), stating its value and “corner stone”
(akrogôniaion – corner foundation), stating its purpose.  

In this stone the believer will not be “disappointed” (kataischunthê).  Peter retains the
Greek translation. It is a litotes that means, “The one who rests his faith and confidence on
Christ shall stand solid and safe forever.”

7. This precious value, then, is for you who believe. But for those who disbelieve, “The stone which the
builders rejected, this became the very corner stone,”

8. and, “A stone of stumbling and a rock of offense”; for they stumble because they are disobedient to
the word, and to this doom they were also appointed.
In contrast, to those who disbelieve and reject it, this “stone” (lithos) becomes a “stone of
stumbling” (proskomma – inferring the result - crushing the entire body) and a “rock” (petra)
of “offense” (skandalon), having the idea of luring into a deadly trap.

Men cannot seem to let this rock alone or simply walk past it, they are drawn to it and
destroy themselves against it.  God has brought His grace to men and He will not remove it
for wicked men, so when they reject it and God’s Savior, they are to be crushed and
destroyed, to this they are “appointed” (etethêsan) or set up for.

9. but you are a chosen race, a royal priesthood, a holy nation, a people for God’s own possession, that
you may proclaim the excellences of Him who has called you out of darkness into His marvelous
light;
From a wide range of Old Testament passages the apostle selects these illustrious
designations and applies them to his readers.  They are an “elect race.” Just as Abraham
and his descendants were chosen by God’s grace to be a nation, so are Christians.  The rest
is taken from a particular passage:
Exodus 19:5-6 -- Now then, if you will indeed obey My voice and keep My covenant, then you
shall be My own possession among all the peoples, for all the earth is Mine; and you shall be to Me a
kingdom of priests and a holy nation….”

The levitical priesthood was temporary and not royal, that is to say made up of kings.
The expression takes one back to the priesthood of Melchizedek who was both a priest and
a king (Hebrews 7:10).  

“A holy nation” is one that is entirely separated from the unholy and dedicated to God,
thus those who come from many earthly nations, they now form a distinct, holy, superior
and exalted nation. By way of application, the Christian should completely give up the
desire to be like other people.

The last designation is “a people for God’s own possession” (laos eis peripoiêsin).  Paul
explains that Christians are bought with a price (1 Corinthians 6:20), thus they belong to
God.  They are God’s tools to please Him.  As Paul tells Timothy, one should strive to be
useful to the Master (2 Timothy 2:21).

As a priest, a Christian is to “proclaim” (announce effectively) His “excellencies” (more



at “fame”).  This is the offering up spiritual sacrifices (v.5).  It is also the context concerning
the conduct of slaves, wives and husbands still to come.  It is…
Matthew 10:32 – Everyone therefore who shall confess Me before men, I will also confess him  before
My Father who is in heaven.
Isaiah 43:21 – The people whom I formed for Myself, will declare My praise.

10. for you once were not a people, but now you are the people of God; you had not received mercy, but
now you have received mercy.
Peter closes with a very effective close, borrowing expressions from Hosea 2:23.  On the one
hand Christians were people who were a non-people, sheep without a shepherd.  Now they
are God’s people.  

They were also a people who had not received mercy.  The apostle is thinking in terms of
the wretched consequences that sin produces, so he uses mercy rather than grace.  Now they
had received both grace and mercy.

11. Beloved, I urge you as aliens and strangers to abstain from fleshly lusts, which wage war against
the soul.
These next two verses act as a summary to the previous section and as a preamble to the
specific relations that follow. Peter urges his readers to keep away from all fleshly lusts for
the sake of their own souls and in consideration of their pagan surroundings.

Parakalô means: “admonish, exhort, comfort,” but in this context probably “I urge” is the
most correct.  The apostle again reminds them that they are “foreigners” (parepidêmoi – from
verse three) and “outsiders,” as Abraham is described as one who lived as an outsider
(paroikoi – Hebrews 11:9), “one who dwells beside native citizens.”

So Peter urges them to abstain, or hold themselves aloof, from desires that accord with
the “flesh” (sarkikos).  This is one way Christians appear as foreigners because they do not
practice the sensual behavior of the pagans.

These lusts are of such a sort that they “war” (strateuesthai – wage a strategic campaign)
against a man’s soul.

12. Keep your behavior excellent among the Gentiles, so that in the things in which they slander you as
evildoers, they may on account of your good deeds, as they observe them, glorify God in the day of
visitation.
The Christian’s conduct among the Gentiles is to be “excellent” (kale – morally noble).  The
purpose of such noble conduct is because the influence for good upon others depends on the
Christian’s security of his own soul.  

Though the Gentiles may “slander” (kakopaioi – speak of one as he who does bad or evil
things), specifically as they see many being converted from paganism to a Christian God,
when they finally observe that the Christian does things that are right and gracious, it will
have a beneficial effect.  In many cases they may be so impressed they may be drawn to
Christianity and to glorifying such a loving and caring God.
Matthew 5:16 -- Let your light so shine before men in such a way that they may see your good
works, and glorify your Father who is in heaven.

The “day of visitation” is not the second coming, but a visit from God that takes place
when He looks upon a person with grace and mercy.  Compare Luke 19:1-10.

13. Submit yourselves for the Lord’s sake to every human institution, whether to a king as the one in
authority,
What follows are some examples as to how Christians might behave with an explanation of
certain attitudes that make the submission of one’s actions palatable.  This is important
because Peter explains “submission” (humptassô – the passive used in the middle sense) as
something one does to one’s self.

One is to submit to every human “institution” (ktisis – creation, ordinance), whether it be
a king who is in “authority” (huperechôn – being supreme)…  [The New Testament does not
advocate any special form of government.  Whichever form, though, the Christian recognizes
any legitimate one as being an instrument of God – Romans 13:1-7.]

When Peter urges them to submit “for the Lord’s sake,” he is not telling them to do it



because it is commanded (which it is), but because it is a way to serve that glorifies Him
and offers a proper mind set for righteous deeds.

14. or to governors as sent by him for the punishment of evildoers and the praise of those who do right.
Governors hold the same authority as the king or Emperor as they are sent by him with full
powers to execute vengeance upon evildoers (same word Christians are slandered to be)
and to praise those who “do right” (agathopoiôv – doers of good, welldoers) – Romans 13:3.

Christians need admonition regarding government especially when it is likely to turn
against them.  Peter in Acts 4:19 and 5:29 then suggests a course of action, that is, to obey
God rather than man.

15. For such is the will of God that by doing right you may silence the ignorance of foolish men.
In that it is the Lord’s will is because God wants us to do good irrespective of foolish men,
for the highest kind of reasons in regard to Himself as well as also to one’s own self.

This helps especially in silencing the ignorance of foolish men.  They are “foolish”
because they have chosen a course of life that does not have God in it.  They do so because
of the “ignorance” that is in them (Ephesians 4:18), that is, what they think they “know” is
wrong.

The infinitive means “to muzzle” and only metaphorically “to silence.” The picture is
that they want to bite at Christians like dogs and the good actions of Christians “keeps
muzzling” (durative) them and keeps them from doing real harm.

16. Act as free men, and do not use your freedom as a covering for evil, but use it as bond-slaves of God.
One submits to government for the Lord’s sake as being perfectly free and in no way slaves
of men. The Christian has been bought with a price and is truly God’s possession and not
any man’s.

Yet this freedom is not to be used arrogantly to “cover” (epikalumma- cloak, veil) or
refuse to do what God expects of one.  Just a Paul became all things to all men that he might
gain a few (1 Corinthians 9:19-23) and always considered himself a bond-servant of Christ
(Romans 1:1). He also felt obligated to both Jew and Gentile (Romans 1:14). In a country
where all are free men it does not release them from obeying the laws of that country.

17. Honor all men; love the brotherhood, fear God, honor the king.
This is not a sudden broadening beyond the government that returns to the main point of the
last imperative, but a specification of how one is to do good so as to shut the mouths of
ignorant men.  First they are to honor all (1:17).

With three more imperatives he forms another grouping. They are to “love the
brotherhood” (as in 1:22), for special consideration has to go first to those of the household
of faith (Galatians 6:10).

They are to keep “fearing God” (1:17).
They are to keep “honoring the king,” as one in that office. It is mentioned in the singular

because one honor’s one in an office in a distinct way and not as one honors all men
generally.  What can even ignorant men say against the Christian if his life is exemplary
along all these lines.  

18. Servants, be submissive to your masters with all respect, not only to those who are good and gentle,
but also to those who are unreasonable.
Peter’s readers were Christian slaves under pagan masters.  He refers to them, however, as
“house-servants” (oiketai) who belong to a family (domestics), and not as Paul refers to
others as “slaves” (douloi).  Not that it makes much difference in the Christian’s attitude,
for the participle continues the thought of “submission” began in v.13.

“With all respect” is the translator trying to steer the mind away from the word “fear”
(phobô).  It is not meant to be fear of their masters as in a dread of punishment, but rather
again in the fear of God (1:17), for His sake.

The Christians should be ready to serve, not just the good and gentle, but also the
“unreasonable” (skoliois – crooked, as those who order one thing now and just the opposite
afterward creating a no-win situation).  These are masters who are hard to please and might
even take a perverse pleasure in keeping one off balance and in constant uncertainty or just
order things done because of a whim.  Under such conditions the Lord does not want the



Christian to be grumbling or surly, but trying to do his best to please his divine master.
19. For this finds favor, if for the sake of conscience toward God a man bears up under sorrows when

suffering unjustly.
 “Consciousness” (suneidêsis – co-knowledge) is an enlightened conscience that judges a
person’s acts in connection with God’s perspective.  The “sorrows” are the grief and
wrongful sufferings the Christian might endure.  This is where the joy of the Christian kicks
in because he is aware that whatever he is going through God is conscious of it and will
reward him accordingly (Romans 5:3-5; James 1:2-4).  Such submission under trial finds
“favor” (charis) with God.

20. for what credit is there if, when you sin and are harshly treated, you endure it with patience? But if
when you do what is right and suffer for it you patiently endure it, this finds favor with God.
 “Credit” (kleos) is “glory, fame.” If the Christian should become resentful and cease to do
his best and thus incurring his master’s rebukes, slaps, beats and berates him, which is his
usual lot anyway, what kind of credit is there in that?  However, if while doing his best, and
accomplishing better things, the Christian gets punished, a good report will be spread and
his fame to God’s glory will become known.  This will go to his credit with God.  The choice
should be simple.

21. For you have been called for this purpose, since Christ also suffered for you, leaving you an example
for you to follow in His steps,
Peter now says that they have been called, not merely to suffer, not merely to do good to
others, but to do good while suffering.  This is what he has just told the slaves to do in
submission to their masters; to give good work while suffering.

Toward this Christ has left the Christian an “example” (hupogrammon), a writing or
drawing that is to be placed under another sheet to be retraced, or over the sheet as a
pattern to copy.  When Jesus was doing the highest good for others, He suffered.

22. who committed no sin, nor was any deceit found in His mouth;
In order to illustrate the calling to be like Christ, the apostle quotes from the passage
concerning the “Suffering Servant.”
Isaiah 53:9 -- …because He had done no violence, nor was there any deceit in His mouth.”

In verse 20, Peter wrote to the slave to not sin while being mistreated.  Christ did not sin
even while suffering on the cross, to the extent that there was no “deceit” (dolos – guile, used
already in verse 1 as what is to be put off).  A maltreated slave may be tempted to tell his
master one thing while intending another.  Deceit (guile – ulterior motives) comes easy to the
tongue, but Jesus did not do this even to acquit Himself at His trial.

23. and while being reviled, He did not revile in return; while suffering, He uttered no threats, but kept
entrusting Himself to Him who judges righteously;
As the perfect example, the Lord did not repay evil for evil.  In Isaiah 53:7 is the description
of Him as the lamb not opening His mouth. While “reviled” (loidoroumenos – insulted,
abused), mocked by the soldiers at His trial, scourged and belittled while on the cross, Jesus
did not return the insults, nor even comment on their meanness of character.  

When “suffering” (paschôn – the term from which “the passion” is derived) Jesus did not
command the twelve legions of angels (Matthew 26:53) to descend upon His tormentors and
avenge Him, but rather, while on the Cross asked the Father to forgive them.

The choice was that the Lord “entrusted” (paredidou – committed, delivered over to) all
to the “One judging righteously.” The slave should also.

24. and He Himself bore our sins in His body on the cross, that we might die to sin and live to
righteousness; for by His wounds you were healed.
When Christ suffered, He suffered for others.  He was afflicted because of other’s sins.  He
“bore” (anapherô – “carried up,” a ritual term, as in Leviticus 14:20, “to bring up to the
altar”) our sins in His body.

“He himself” (autos) did this voluntarily, willingly, in His body, upon the “cross” (xulon
– literally “the wood”).

He did this with the intent these others might “die” (apoginomai – more accurately



“cease to exist”) to sin and to live to righteousness.  
Again concerning the “Suffering Servant” (Isaiah 53:5), “by His strips you were healed.”

This is appropriate to slaves who are often beaten, but the paradox is that He was beaten
that others might be healed.

The healing in the context has to do with transgressions and iniquities, and not diseases,
as some faith healers are want to read into this.

25. For you were continually straying like sheep, but now you have returned to the Shepherd and
Guardian of your souls.
Peter’s readers had been at one time continually straying like sheep, and now they have
“returned” (epistrephô – passive, turned themselves). The addition of “Guardian” (episkopon
– “bishop, elder, overseer) emphasizes the term “Shepherd.”  A guardian is one who is
placed over another for their protection and instruction.

1 Peter 3:1-22
1. In the same way, you wives, be submissive to your own husbands so that even if any of them are

disobedient to the word, they may be won without a word by the behavior of their wives,
 “In the same way” means that for “wives” there are also requirements that are due to their
station and relation, namely with their husbands. To be “continuing in submission” is their
Christian obligation just as is the case for slaves.  Note especially that what is asked of the
husbands (v.7) should make any wife’s subjection a delight instead of an affliction.

The specific application here is to wives with unbelieving husbands, but should apply to
those with Christian husbands also, for the most part.  These wives have a special goal to
be realized, that of “winning” (kerdêthêsontai – gaining) their husbands.

The advice by Peter is “without a word.”  This cannot mean “without the Word,” for no
one is converted that way. Nor does it mean they are not to ever speak about religion.
“Without word” means not resorting to constant argument and nagging discussion.

The more effective means to gaining their husbands is by their Christian behavior.
2. as they observe your chaste and respectful behavior.

Let them see the blessed change produced by the gospel in the wives’ “chaste” (hagnên –
“morally pure”) and “respectful” (phobô – “fear,” same word as in 1:17) behavior toward
the husband and God.

3. And let not your adornment be merely external-braiding the hair, and wearing gold jewelry, or
putting on dresses;
Simply put, the idea is not that women should dress in drab un-adornment, but that their
“adornment” (kosmos) should be beyond the vanity of display in trying to attract attention
to themselves.  The coiffures of that day were startling elaborate and just about every part
of the body was decorated in jewelry. Note the translator’s addition of “not merely.”

4. but let it be the hidden person of the heart, with the imperishable quality of a gentle and quiet spirit,
which is precious in the sight of God.
Peter advances, not a true contrast of outward adornment verses inward adornment, but
rather let it be the inward personality, the “hidden man of the heart” shinning forth with
spiritual beauty. This is something God sees as “precious” (poluteles – valuable – consider
Proverbs 31).

This heart must be in connection with the imperishable quality of the “gentle and quiet
spirit” which is produced by regeneration.  “Spirit” (pneuma) is to be understood in the
ethical sense of temperament or character, radiating the wife’s true Christian character in her
submissiveness.

“Meek” and “quiet” go together.  Meekness is always quiet.  Pagans despised the person
who was not masterful and who did not assert their own will to make others bow to it.  Yet
meekness is not loudness, intemperate, irate speech and action.  When a heathen husband
saw the conversion of his wife from a woman who was vain and loved to display herself to
one who was intelligent, respectful and shone with a true inner beauty of spiritual character,
he could be drawn to a religion that was able to produce such a wonder of grace.

5. For in this way in former times the holy women also, who hoped in God, used to adorn themselves,



being submissive to their own husbands.
In former times, “holy” (defined as “hoped in God”) women adorned themselves in the
same way of submission to their “own” (idiois) husbands.  This excludes being submissive to
other men but does not exclude this spirit being found in unmarried women.

6. Thus Sarah obeyed Abraham, calling him lord, and you have become her children if you do what is
right without being frightened by any fear.
As an example, Sarah thus obeyed Abraham.  She submitted herself to the extent of calling
him “lord” (Genesis 18:12). These wives “become” Sarah’s children and are thus doing what
is good and right.  Abraham is the father of believers, and thus Abraham’s wife is the
mother of all believing wives.

“Without being frightened by any fear” alludes to Proverbs 3:25.  The sense is that these
Christian women are to let nothing terrifying frighten them from their course. Pagan women
may disdain and insult them because they have adopted a nobler position to their
husbands, yet they should remain unafraid. This is also their course should their husbands
resent their Christianity.

7. You husbands, likewise, live with your wives in an understanding way, as with a weaker vessel,
since she is a woman; and grant her honor as a fellow heir of the grace of life, so that your prayers
may not be hindered.
 “Likewise” Peter directs the husband to “live,” continue to dwell as they are, in an
understanding way.  

This “understanding way” (kata gnôsin – according to knowledge) is a proper
understanding of the Scriptures.  This knowledge pertains to the relation he has with the
“wifely” one. gunaikeio means female, pertaining to women, womanly.  Some translations
believe this a substantive and make it “woman.”

The wife as the “weaker” (asthevesterô – the opposite of strong. An infrequent use here
referring to the whole body – Kittel. Used in the general sense of weakness, powerlessness –
DNTT.) “vessel” (skeuos – frame of the human individual). Both the man and the woman are
vessels. Because generally the woman is the weaker, paganism tends to abuse her, reduce her
rights, and lower her status (often shamelessly). Heavy loads are placed upon her.
Christianity seeks to reverse this.

In essence, Peter says that if the husband fails to recognize the wife’s proper status with
eternal life, God will not recognize his status and his prayers are “hindered” (egkoptesthai-
have all sorts of obstacles thrown in the way): the husband will be unfit to pray, may not
care to pray, has no family altar or prayer life.  

The implication is also that if a husband treat an unbelieving wife properly, as a
potential heir of eternal life, she may respond to the higher calling as well, as many women
of influence did (Acts 16:13-14; 17:4,12).

8. To sum up, let all be harmonious, sympathetic, brotherly, kind-hearted, and humble in spirit;
To “sum up” (telos – to this end):

All of Peter’s readers are expected to continue to be “harmonious” (homophrones -
“same-minded”) and all intent on the same thing.  Sentiment, aim, purpose are to be
identical.  The apostle rightly puts “same-minded” first for nothing will so impress the
world about Christians nor be so good for the church’s vitality.  Paul expresses the same
position:
1 Corinthians 1:10 -- Now I exhort you, brethren, by the name of our Lord Jesus Christ, that you
all agree, and there be no division among you, but you be made complete in the same mind and in
the same judgment.

 “Sympathetic” (sumpatheis) is sharing the feelings of others whether those are joyful or
painful.

“Brotherly” (philadelphoi) is fraternal affection, friendliness. These first three apply to
Christians in their relation with each other.  The next two may apply to any who may be in
some sort of distress.

“Kind-hearted” (eusplagchnoi) is compassionate.
“Humble in spirit” (tapeivophrones – some texts have philophrones, “friendly minded”) is



opposite of being haughty or high-minded and is much talked about by Paul in his letter to
the Philippians (Chapter 2).

9. not returning evil for evil, or insult for insult, but giving a blessing instead; for you were called for
the very purpose that you might inherit a blessing.
With the use of participles, Peter now says the Christian is not to “return” (apodidontes –
give back) “evil” (kakon - a base or mean thing) for evil, or retaliate by giving “insult”
(loidorian – reviling, railing) for insult.
Romans 12:17 -- Never pay back evil for evil to anyone. Respect what is right in the sight of all
men.
To the contrary, the Christian is to give a blessing instead.
Matthew 5:44 -- But I say to you, love your enemies, and pray for those who persecute you.

God called the Christian to inherit His infinite blessing and this impels one to bless
others.  Peter cannot be saying that one passes on what one receives for logically one does
not inherit what one passes on. The Christian is called to bless others because God blesses
him through His call.

10. For, “Let him who means to love life and see good days refrain his tongue from evil and his lips
from speaking guile.
Peter now introduces Psalms 34:12-16, not as proof, but as a prophetic explanation as to
how the Christian inherits this blessing.  He is encouraging one to exercise the wealth of the
blessing so as not to lose it (Compare Matthew 18:21-35).

To “love life” means to love it with full intelligence exercising this knowledge toward a
corresponding purpose.  The thought is that of wanting such a life here on earth that is
worthwhile and meaningful, especially in service to God, consisting of days that are really
beneficial and not vain and empty.

Guarding the tongue and not speaking evil or guile achieve the latter.
11.  “And let him turn away from evil and do good; let him seek peace and pursue it.

Rather, one is to “turn away” (ekkelinatô – turn aside from a certain course) from this “evil”
(kakou – baseness) and “do good” and “seek” (zêtêsatô) and “pursue” (diôxatô) in order to
capture “peace” (eirênên – what is good for the soul, well-being).

12.  “For the eyes of the Lord are upon the righteous, and His ears attend to their prayer, but the face of
the Lord is against those who do evil.”
Further, the eyes of the Lord are constantly watching the righteous in order to bless them,
and His ears are attuned to their “prayer” (deêsin – petition, begging) to help, support and
comfort them.

On the other hand, when one does not bless his fellow man, but rather prefers to return
evil for evil, then one finds he gets the full attention of the Lord – God’s face is against or
turned toward that one.  The Psalmist explains the result:
Psalm 73:18-19 -- Surely Thou dost set them in slippery places; Thou dost cast them down to
destruction. How they are destroyed in a moment! They are utterly swept away by sudden terrors!

13. And who is there to harm you if you prove zealous for what is good?
The real purpose of Peter has now been reached, namely to enlighten, comfort, and
strengthen the readers in their suffering and trials. They may have had some taste of it in
their previous experience; but now there is the prospect these sufferings will become far
more severe.

In the face of these new trials, the rhetorical question asked by the apostle implies that
no one will do this.  It is mighty hard for anybody to mistreat people who are zealots for
goodness - for doing what is beneficial to others.

His meaning, however, is not that they will escape all bad treatment and persecution,
but that zealousness for the good robs opponents of any real reason for mean treatment.

14. but even if you should suffer for the sake of righteousness, you are blessed. And do not fear their
intimidation, and do not be troubled,



Christians may have to suffer because of their “righteousness” because the world of the
unrighteous cannot tolerate what is right.  If one has to suffer for righteousness the verdict
upon them is already in – they are “blessed.” Jesus assures this in Matthew 5:10.

Peter uses the optative “if,” a rare construction in Greek, suggesting a condition of
potentiality.  When he looks at the future he expresses his own desire that the readers may
be spared either the “intimidation” (phobon mê phbêthête – literally fear not the fear of the
people, or let them scare you) nor be “troubled” (tarachthête) either in mind or conduct.

15. But sanctify Christ as Lord in your hearts, always being ready to make a defense to everyone who
asks you to give an account for the hope that is in you, yet with gentleness and reverence;
 “Lord” is a proper name and thus has no article.  Since it is an allusion to Isaiah 8:13 where
it is the name of God, Peter has to add “Christ” (ton Chiston) to equate “the Christ” with
being “the Lord.” Thus as the word “Lord” (Kurios) refers to the deity of God in the Isaiah
passage, it here refers to the deity of Christ.  

To “sanctify” (hagiasate – to consider holy) Christ in one’s heart is to keep him in the
one’s thinking as the “Holy One.” One is to sanctify Christ, as the prophet demands the
Lord of hosts be sanctified by Israel.

This sanctifying of Christ means one keeps one’s self from sin and does not give the
world a reason for slandering either Him or one’s self.  

Thus one faces one’s opponents by being ready always to give a “defense” (apologia – a
courtroom term for laying out a well constructed case before a judge). [Consider Paul’s
defenses in Acts 22:1; 25:16]. Peter is not just thinking of court trials since this is to be done
for everyone.

This defense concerns the reason for one’s “hope.”  This is the “living hope” concerning
being begotten by God and comprises all one expects from God on the basis of Christ.  Thus
one is to be ready to testify, to correct ignorance, to spread the gospel light, to win others for
Christ, to justify one’s hope, and to silence evil speakers.

When one is asked about their hope they are not to answer with haughty and audacious
words, nor physical force, but rather fear and humility, as though one were standing before
God’s judgment and giving an answer.

16. and keep a good conscience so that in the things in which you are slandered, those who revile your
good behavior in Christ may be put to shame.
And, Peter writes, do this while “keeping” a “good conscience,” meaning, before and after
making one’s defense, one is to continually keep their conduct good in connection with
Christ.

This does not mean that all who are thus put to shame will cease their slander, but
merely that a good deal will be accomplished.

17. For it is better, if God should will it so, that you suffer for doing what is right rather than for doing
what is wrong.
Peter concludes his directions with something to consider by way of motivation.  This
statement is entirely general and brings one to a succinct axiomatic expression already
stated in 2:15,19-20: “The will of God is that by doing good you muzzle ignorance and foolish
men.”

Many are surprised to be made to suffer when they are doing good, yet that is precisely
what God wills in some instances. This is “better,” preferably in every way than to suffer
when doing what is wrong, thus bringing shame and disgrace.  It is nobler since it is like the
suffering of Christ.

18. For Christ also died for sins once for all, the just for the unjust, in order that He might bring us to
God, having been put to death in the flesh, but made alive in the spirit;
 To make this blessing possible, Christ died once for sins, the “just” (dikaios - righteous)
“for” (huper – on behalf of) the “unjust” (adikôn - unrighteous).
Hebrews 10:10 -- By this will we have been sanctified through the offering of the body of Jesus
Christ once for all.

For all then who are unrighteous, who trust in the Lord’s expiation, it is possible to be



justified and declared righteous.  It is through this then, in conjunction with His word, that
Christ might bring us to God.
2 Thessalonians 2:13-14 -- But we should always give thinks to God for you, brethren beloved by
the Lord, because God has chosen you from the beginning for salvation through sanctification by the
Spirit and faith in the truth. And it was for this He called you through our gospel, that you might
gain the glory of our Lord Jesus Christ.

That this is all true is made evident since He was “put to death,” as a sacrifice and
expiation, yet “made alive” (zôopoiêtheis – quickened, vivified) by God in acceptance of that
expiatory sacrifice.

19. in which also He went and made proclamation to the spirits now in prison,
20. who once were disobedient, when the patience of God kept waiting in the days of Noah, during the

construction of the ark, in which a few, that is, eight persons, were brought safely through the
water.
Peter now proceeds back in time to relate to what he is about to conclude.  It is this spirit of
Christ that went and made “proclamation” (ekêruxen – aorist – preached, heralded in the
past) to disobedient spirits in the days of the constructing the ark.  The past is further
established by the “once” (pote – then), when God was longsuffering (120 years) as this
spirit preached to them through Noah.

These disobedience spirits did not listen to the preacher of righteousness and are now
confined in “prison” (phulakê). The Scriptures know of only one prison that confines spirits
and that is Hell (also Hades, the Gehenna of fire – Matthew 5:22; 18:9).

Some believe that Jesus, just after His resurrection, went down and preached to the
spirits in Hell, but there is no explanation as to why. With the story of the rich man and
Lazarus, Jesus makes it clear that the gulf cannot be breached (Luke 16:22-26). The idea of a
second chance is the Catholic concept of Purgatory and the Scriptures do not hold to such a
thing.  If there were, then missionary work in hell must still be done - but how?
Hebrews 9:27 -- And inasmuch as it is appointed for men to die once and after this comes
judgment.

Because they did not listen, they were consigned to the judgment of the flood “through”
(dia) which eight souls were saved.  Some take the genitive of dia as agency and translate it
“by,” meaning Noah and his family were saved by the flood. Its primary use, though, is the
idea of “through,” (Chamberlain) meaning Noah and his family were saved through the
flood.  In either case, the flood separated Noah from the disobedient spirits.

21. And corresponding to that, baptism now saves you – not the removal of dirt from the flesh, but an
appeal to God for a good conscience – through the resurrection of Jesus Christ,
 “Correspondingly” (ho antitupon – which figure), like baptism, now also saves. Interestingly
the two alternatives to dia both fit this immersion in water.  Baptism is an ordeal, like the
flood, in which one commits one’s self to God to being buried alive to die to sin and be
raised unto newness of life.
Romans 6:3-4 – Or do you not know that all of us who have been baptized into Christ Jesus have
been baptized into His death? Therefore we have been buried with Him through baptism into death,
in order that as Christ was raised from the dead through the glory of the Father, so we too might
walk in newness of life.
But baptism is also an agency whereby one cleanses one’s self from the worldliness of sin.
Acts 22:16 -- And now why do you delay? Arise, and be baptized, and wash away your sins,
calling on His name.

The apostle explains the figure further. When one is baptized, it is not just a washing of
dirt from the flesh. It is far more. First, Peter says directly that it saves. (Compare also Titus
3:5; Mark 16:16)

Second, he explains it as (depending on your translation), an “appeal” to God for a
good conscience, or a “request” to God for a clear conscience. Either way, if one has not
been baptized they have not “appealed to” nor “requested of” God that which would save
them.



Some contend that the figure falls short of immersion because the only ones who got
washed where the disobedience spirits. However, Paul also calls it a baptism in 1 Cor. 10:1-
2, when the Israelites passed through the Red Sea.  It was immersion because of the waters
that surrounded them and the cloud over head.  In the flood, true the family of Noah was
dry within the ark, but they were also surrounded by the waters of the deep and the clouds
raining for 40 days over head.

Further, it is not just “water” by which one is saved.  It is the “water of baptism” that is
given significance to God by the resurrection of Christ. See again Romans 6:3-4.  One is
buried with Him in baptism and raised with Him into eternal life.  It must be through the act
of baptism one comes in contact with the cleansing action of the Lord’s blood and
resurrection.

As a final thought for those who think baptism is not necessary, please note that the
word for “corresponding to” or “like figure” is the Greek word “antitype.” In each great
historical transition of man, either from the sinful world of Noah, or the bondage of Egypt
for the Hebrews, a baptism had to be undergone.  The flood and the crossing of the Red Sea
were mere “types, shadows” to the substance which is Christian baptism.  If one has not
been baptized they have not made the final transition from this wicked generation into the
kingdom of God’s dear Son.

22. who is at the right hand of God, having gone into heaven, after angels and authorities and powers
had been subjected to Him.
Peter now says that this is the One who arose from the dead and whose resurrection now
assures the Christian of all blessings.  The full exaltation of being at God’s right hand in
heaven is indicated by the fact that angels and authorities and powers are subject to Him.

Since this is in heaven, these are the good angels who are ministering servants (Hebrews
1:14), who have authority, and likewise have power.  Paul covers the fact that Christ is over
all others too.
Colossians 2:15 -- When He had disarmed the rulers and authorities, He made a public display of
them having triumphed over them through Him.
Ephesians 1:20-21 -- Which He brought about in Christ, when He raised Him from the dead, and
seated Him at His right hand in the heavenly places, far above all rule and authority and power
and dominion, and every name that is named, not only in this age, but also in the one to come.

1 Peter 4:1-19
1. Therefore, since Christ has suffered in the flesh, arm yourselves also with the same purpose, because

he who has suffered in the flesh has ceased from sin,
Peter begins with the ultimate example in Christ. He became flesh (John 1:14) and He
suffered for us in that flesh (1 Peter 2:21) and suffered until he was put to death in the flesh
(1 Peter 3:18).

The apostle next says that one is to “arm” (hoplisasthe) themselves. The word is
primarily a military term, but Paul uses it in Romans 6:13 in the sense of a tool or
instrument, something to use on one’s self and not against another. The idea is the use of
suffering in the flesh as a useful tool to make one stronger and thus be able to cease from sin.

2. so as to live the rest of the time in the flesh no longer for the lusts of men, but for the will of God.
To “live the rest of the time in the flesh” means to suffer until death.  It is only then that one
can be said to have truly ceased from sin.  God understands that even as one walks in the
light there is the probability of sin in this present time (1 John 1:7).

The use of the instrument of fighting against sin by use of the Word and Will (God’s
mostly), leads one gradually into a stronger spiritual life, just as one has to gradually
increase the weights in order to strengthen the muscles. Body builders also use pictures of
other athletes who have properly sculptured their physique as a standard by which to gage
their progress and they also study their techniques and diet to know how they achieved it.  

In like manner, the Christian holds before him the image and suffering of Christ to
comprehend his goal and the means of obtaining it.  The lusts of men erode the goal.  The
will of God enlightens the proper way. As a more lengthy commentary, compare Paul’s letter
to the Romans, chapter 6 verses 1-14.



3. For the time already past is sufficient for you to have carried out the desire of the Gentiles, having
pursued a course of sensuality, lusts, drunkenness, carousals, drinking parties and abominable
idolatries.
Boulema is what one “intends” thus “counsels” or “desires” for self and others.  This is
opposed to thelêma what God “wills.” For the Christian, the time for what the world wants
is “passed away” (ended) and it is now time to fulfill the purpose of God.

All six of the items listed now by Peter are in the plural and refer to public pagan sins
done outright in the open.  They are obvious and intended to make one blush at one’s former
manner of life.

“Sensuality” (aselgeiais) – lasciviousness, insolence, outrageous behavior.
“Lusts” (epithumiais) – Comprehensive sexual perversions composed of inward vicious

desires that drive to outward excesses.
“Drunkenness” (oinophlugiais) – The swilling (eager, greedy, to excess) of intoxicating

beverage such as wine.
“Carousals (kômois) – Lascivious feasting, orgies, composed of drinking and sensual

interaction.
“Drinking parties” (potois) - Riotous drinking parties, like the modern “Rave” (wild,

incoherent, frenzied, delirious).  Sin’s method is to give new names to old ideas and pander
it off as some new thing.

“Abominable idolatries” (athemitois eidôlolatriais) – Literally unlawful idolatry. Peter has
now linked the above excesses to pagan religious practices.

4.  And in all this, they are surprised that you do not run with them into the same excess of
dissipation, and they malign you;
All the above practices are acquired tastes and behaviors, often shocking to those first
introduced to them. It requires the eroding of conscience and innocence in order to begin to
accept them, thus one sinks to a level of shamelessness and is truly surprised when others
find their acts repugnant.

To refuse to join them as one formerly who did such, or refusing for the first time,
arouses in them a sense of ire (anger, wrath, from what they consider an insult) with the
result that they “malign” (blasphêmountes – literally blaspheme).

5. but they shall give account to Him who is ready to judge the living and the dead.
They, however, are the ones who will have to give an accounting of their actions and
behavior to the “one ready to judge” (tô hetoimôs), perhaps at any moment to render due
account in full.

The next verse explains what is meant by, “the living and the dead.”
6. For the gospel has for this purpose been preached even to these who are dead, that though they are

judged in the flesh as men, they may live in the spirit according to the will of God.
 “For this purpose,” the readiness of Christ to judge, the gospel has been preached.  On the
one hand to the living, to ensure life into eternity, and on the other hand to the dead, either
to resurrect their spirit or to finalize their condemnation (See 2 Corinthians 5:10).

Much is made about “the dead” being in the dative here and referring to physically dead
men in order to substantiate Christ going into hell to preach to lost souls. It is true here that
it may be a reference to the physically dead, but it is the same problem addressed in 1 Peter
3:18-20.  The timing is in the past when they were still alive physically, but dead spiritually.
The context of verse three gives a definition as to what is meant about being dead
spiritually.  The “dead” (in the accusative in verse five) often refers to the spiritually dead
(Luke 9:60; 15:24,32; Romans 6:11,13; Ephesians 2:1; Colossians 2:13).
Ephesians 2:5 -- Even when we were dead in our transgressions, made us alive together with Christ
(by grace you have been saved).
The rest of the verse concurs.  They were judged (aorist passive – past tense) in the flesh as
mere men, but were preached the gospel in the hope that they might be made alive in the
spirit.  They were “gospeled” (aorist passive).

7. The end of all things is a hand; therefore, be of sound judgment and sober spirit for the purpose of



prayer.
In verses 1-6 the negative is prominent.  Now in verses 7-11 the positive is prominent. Peter
and Paul both write the end of all things is near.  This seems strange to us 2000 years later
when nothing has happened. However, the word for “end” (telos) could better be translated
“goal.”  When used of battle, it does not mean that the war has stopped, but rather the
victory has been reached.

In view of this, the mind needs to be kept healthy (sôphronêsate) and sober (nêpsate) as
Peter already indicated (1:13).  Two ways to take the purpose of prayer: as in the
communication with God strictly in prayer, or since it is plural, “prayers,” meaning a
reference to the whole of Christian worship.  Paul wrote that one should be sober in every
way (2 Timothy 4:5).

8. Above all, keep fervent in your love for one another, because love covers a multitude of sins.
The apostle states that one’s first concern (after prayer and worship) is to the fullest
exercise of love toward the brethren.  The word for “fervent” (ektenê) retains the thought of
exertion, “stretched out, put to full strain, and exerted to the limit of its strength.”

The reason is that this pushed-to-the-limit kind of love hides the mass of daily sins of
weakness that come to the attention of Christians because of their constant contact and
association.  Taken in stride they are overlooked in order to get things done.  Hate does the
opposite; prying about in order to discover some sin or some semblance of sin in a brother
and then broadcasting it, exaggerating it, and gloating over it.

Hiding means forgiving.  When real offense is committed, Matthew 18:15-17 is applied.
9. Be hospitable to one another without complaint.

Ancient hospitality provided lodging for a traveling Christian, gave him necessary
information and help to become located, to help him transact his business and to find work,
or to expedite him on his journey.

10. As each one has received a special gift, employ it in serving one another, as good stewards of the
manifold grace of God.
Many gifts given to Christians were natural endowments sanctified in the Christian by the
Spirit (Compare also the list in Romans 12:6).  

God intends that such gifts be used in the “service” (diakonountes – ministry) of fellow
Christians as good “stewards” (oikonomoi), a word drawn from the time when such men
were often placed over great estates, slaves with high ability and education.

These gifts are God’s grace. These gifts are manifold, differing so that what one cannot
do, another will be able to do.

11. Whoever speaks, let him speak, as it were, the utterances of God; whoever serves, let him do so as by
the strength which God supplies; so that in all things God may be glorified through Jesus Christ, to
whom belongs the glory and dominion forever and ever. Amen.
In view that these abilities are all gifts from God, if one is speaking of or teaching the
“utterances” (logia – statements) of God, let Him be glorified.  In all talk, one is to be
governed by the pertinent things of the Lord.

The same is true of the ability to serve, also supplied by God. One is to do it to the full
strength supplied by God and to Him goes the honor of it.  With the Christian talk there
needs also the righteous deeds as well.

In this entirely, God is glorified through His Son, to honor and magnify Him.  See 1 Cor.
10:31 as to the extent.

“Eons upon eons” or “the ages of the ages,” the concept of eternity or “forever and
ever” is one that is hard for the mind of man to wrap itself around; hence terms that express
time are used to designate what is timeless.

“Amen” means “truth,” “verity” or a solemn, confessional seal when placed at the end.
12. Beloved, do not be surprised at the fiery ordeal among you, which comes upon you for your testing,

as though some strange thing were happening to you;
The address “beloved” does not begin a new section to this epistle. The “amen” of the
previous verse only concludes the ascription of glory to God.



In that something new is on the horizon is seen in the use of “fiery ordeal” (purôsis – a
burning, conflagration, metaphorically of trying circumstances) that Peter has not used
before. He states that it is “for” (pros – toward, for the purpose of) their “testing” (peirasmos
– universally understood as trial and not temptation).

This is, however, not some “strange thing” (xenon – foreign, unexpected, surprising), but
what is to be expected considering they had been told what to expect.

13. but to the degree that you share the sufferings of Christ, keep on rejoicing; so that also at the
revelation of His glory, you may rejoice with exultation.
The “happening” (sumgainô – from verse 12) is the sharing of the sufferings of Christ. In
combination with “share” (koinôneô) it is both beautiful and illuminating, for when this
awful thing walks together with the readers it is really only a fellowship in the sufferings of
Christ.
Romans 8:17 -- And if children, heirs also, heirs of God and fellow heirs with Christ, if indeed we
suffer with Him in order that we may also be glorified with Him.

In such an experience they should rejoice because it foreshadows the rejoicing with
“exultation” (agalliômenoi – celebrate, rejoice exceedingly) at the “revelation of His glory,” or
coming again for the last time.  This persecution places one in the company of the prophets
(Matthew 5:12).

“To the degree” (katho – as) is an indication that some will be struck fully while the rest
may be affected to a lesser degree or not at all.  The implication though is that the fiercer the
ordeal the more the reason for rejoicing, since they will be closer in their fellowship with
Christ’s sufferings.

14. If you are reviled for the name of Christ, you are blessed, because the Spirit of glory and of God rests
upon you.
The name and revelation of Christ Jesus draws near to one and is apprehended by one who
believes in the name, confesses His name, and is baptized in the name, etc. Christians are
reproached “in connection with” (en) this holy, blessed revelation of the Lord.

Instead of shame though, every reproach should cause one to hear a voice from heaven
crying:  “Blessed, blessed art thou!” The reason is that the Spirit bestows the glory upon one
and thus makes one blessed; the Spirit belongs to God and is sent by God. From the enemy
come reproaches, from the Spirit comes the glory that makes one blessed.
John 16:15 -- All things that the Father has are Mine; therefore I said, that He takes of Mine, and
will disclose it to you.

15. By no means let any of you suffer as a murderer, or thief, or evildoer, or a troublesome meddler;
 “By no means” (gar – for) is explaining how some Christians might not only be reproached
but might have to suffer for an actual crime. This would be disastrous for the church in that
the world would connect and blame the church for producing such characters.  Thus Peter
enumerates such categories that Christians must not be involved with.  “Let no one suffer”
is in the present imperative.

The two most extreme crimes are mentioned: murderer and thievery.  “evildoer” (kakon –
bad, worthless, corrupt, depraved) is probably used as a catch all for any other sort of
crime.

“Troublesome meddler” (allotrioepiskopos) is found only here and is thus hard to define.
From the papyri, a possible explanation is of one who is dissatisfied with their supervision
or inspection of others and thus meddles with a situation, hence possibly a “political
agitator,” as the Jews accused Paul of being.

16. but if anyone suffers as a Christian, let him not feel ashamed, but in that name let him glorify God.
When Peter now says: “but if anyone suffers as a Christian” he means for the crime of being
a Christian. Though the government make it illegal, he implies that there is no stigma, for it is
no crime with God.  As already pointed out, this is Peter who told the Sanhedrin that he
must obey God rather than it when told not to preach the gospel.

If one is denounced by government (which is supposed to be an instrument of God –
Romans 13:1-7) for being a Christian, that one need not be ashamed. The shame is in not
holding to the faith against such pressure.



Rather let that one confess “this name” to the glory of God.
17. For it is time for judgment to begin with the household of God and if it begins with us first, what

will be the outcome for those who do not obey the gospel of God?
The apostle now says that it is time for this “judgment” (krima – the sentence, the execution
of justice – Moulton) to begin.  

The “household of God” is probably the same as the “spiritual house” of 2:5 and is
found as such in 1 Timothy 3:15.  It is “from” (apo) here that this judgment begins. Some
take this as meaning since it comes from it is not involved in, however, the translation here
of “with” is more in harmony with the quotation from the Old Testament.
Ezekiel 9:6 -- Utterly slay old men, young men, maidens, little children, and women, but do not
touch any man on whom is the mark; and you shall start from My sanctuary.” So they started
with the elders who were before the temple.

Peter now adds the implication of this.  If this execution of justice begins with those who
do not maintain themselves as Christians, how much more severe will it be for those who
persecute God’s house (from within and without), and those who do not obey the gospel to
begin with.

18. And if it is with difficulty that the righteous is saved, what will become of the godless man and the
sinner?
Our understanding of verse 17 is reinforced by this parallel statement by the apostle, that if
the righteous are saved only with “difficulty” (molis – scarcely, hardly, with labor), what
about the “godless” (asebês – impious) and “sinner” (hamartôlos – generic of all types of
sinners).

Peter has adopted the Septuagint version of the proverb (11:31) -- If the righteous will be
rewarded in the earth, how much more the wicked and the sinner!

19. Therefore, let those also who suffer according to the will of God entrust their souls to a faithful
Creator in doing what is right.
The apostle now concludes the whole subject of the impending persecution.  He states that
those who suffer according to the will of God for doing what is right “entrust”
(paratithesthôsan – commit, deposit, with the idea of depositing a treasure) into trustworthy
hands, the treasure being the Christian’s souls and their soul’s reward.

The use of the “Creator” (Ktistê) alludes to the incredible power of God who created
heaven and earth and is able to protect what is entrusted to Him.

Doing what is “right” (agathopoiia – well-doing) is the doing of good to all even when
suffering, yet looking out for what is morally and spiritually, as well as physically, beneficial
to all around.

1 Peter 5:1-14
1. Therefore, I exhort the elders among you, as your fellow elder and witness of the sufferings of Christ,

and a partaker also of the glory that is to be revealed,
These individuals are called “elders” (presbuteroi) because of the dignity of the office.
Another term that is used is “overseer” (episkopoi – 1 Timothy 3:1-2; Titus 1:7) which is a
title referring more to the work that they do. These were the “pastors” (poimenas –
Ephesians 4:11) of the New Testament churches (Acts 14:23), among which a plurality was
appointed in each.

Peter describes himself as one of like station, who has settled down into the oversight of
a church and urges upon them what he evidently exemplifies in his own life and office.

He also adds that he is a “witness of the sufferings of Christ.” Since he has brought the
suffering up enough in this epistle, he is putting his seal upon the trueness of all that the
Lord had endured.  He saw these sufferings himself and is able to testify accordingly.

He also adds a second apposition, that of a partaker of the glory.  This means that
Peter has not only seen the suffering of his Lord, but has shared in this suffering, and
further, has also experienced the glory to follow.  Like Paul, he has walked the walk to the
end and seen that all God’s promises are true.

2. shepherd the flock of God among you, exercising oversight not under compulsion, but voluntarily,



according to the will of God; and not for sordid gain, but with eagerness;
Peter now exhorts them to “shepherd” (poimanate – effective aorist imperative), that is, do
all that is required of a shepherd over a flock.  Jesus gave Peter the command to “shepherd”
(John 21:16) and also to “feed” (boske – John 21:15,17).  Shepherding includes feeding and
pasturing, spiritually, teaching the word, but extends beyond to the whole care of the group
and not just limited to preaching.

The Greek style, one commentator suggests, emphasizes “the flock in your care.” From
this is established that the elders have authority only over the flock among them.

The term “flock” brings forward all the imagery therein contained: gentleness,
defenselessness, aptness to stray like sheep, needing a shepherd to care for, protect, keep
from wandering, search for when lost.

“Exercising oversight” (episkopountes) is interestingly added here in the NASV, but
appears only in the Textus Receptus of the KJV, yet it is what the “overseer” is doing.

The elder is not to do this from “compulsion” (anagkastôs – unwillingly), but
“voluntarily” (hekousiôs – willingly), eager to serve God from inner devotion.  

Not for “sordid gain” (aischrokerdôs – base money).  An illustration might be the high
priest in New Testament times that bought the office from the Syrians and Romans in order
to rake off money from the temple funds.

3. nor yet as lording it over those allotted to your charge, but proving to be examples to the flock.
The overseers (elders), further, are not to “lord” (katakurieuontes – overpower, dominate) it
over the “lots” (klêrôn – spheres assigned to, or the congregation as their portion).  Rather,
they are to become “examples” (tupoi – types, models) to the flock of proper character. In
the days of persecution; laziness, greed and tyranny is the last thing a church needs.
Matthew 20:25ff -- But Jesus called them to Himself, and said, “You know that the rulers of the
Gentiles lord it over them, and their great men exercise authority over them. It is not so among
you, but whoever wishes to become great among you shall be your servant….
2 Corinthians 1:24 -- Not that we lord it over your faith, but are workers with you for your joy; for
in your faith you are standing firm.

4. And when the Chief Shepherd appears, you will receive the unfading crown of glory.
If there is a bishop over other bishops, or rather, one “Arch Shepherd” (archipoimenos) over
others it is designated to be the Lord Himself, the “Good Shepherd” (John 10:11).

When the Chief Shepherd appears (this is the second coming) the true shepherds will
receive the “crown of glory” (stephanon – the victory chaplet that encircles the head). Since
the context speaks neither of war or kingship, it is the crown of highest honor and
distinction.  

This crown is “unfading” (amarantinon – enduring) in its glory like the inheritance in 1:4.
5. You younger men, likewise, be subject to your elders; and all of you, clothe yourselves with humility

toward one another, for God is opposed to the proud, but gives grace to the humble.
While the elders are not to act as lords Peter also admonishes the young men (neoteroi – Acts
5:5,10) to be subject to (aorist passive imperative) the elder’s authority.  They are not to
despise these older and more experienced men and act as if they amount to nothing.

With “all” Peter as concluded what he has to say about the elders and actually begins a
new paragraph concerning all the membership. They have a responsibility to “one another”
(allêlois). They are to “clothe” (egkombôsasthe – apron, gird) themselves with “humility”
(tapeinophrosunên – humble of mind and deportment). It has the active sense of minding
something, namely the superiority of others and one’s own unworthiness, and acting
accordingly.  

In proverbial fashion, Peter defines what he has said with its opposite meaning: the
opposite of humble is “proud” (huperêphanois – arrogant). For good reason one needs to be
humble to God’s elect because He “opposes” (antitassetai – resists) the proud and arrogant
in this life, especially as they persecute the Christian. They will find themselves like
Pharaoh, plagued by the Almighty.
Proverbs 3:34 -- Though He scoffs at the scoffers, yet He gives grace to the afflicted.



On the other hand, to the humble God gives “grace” (charin).  Not salvation alone, but all
the blessings that flow from it, all the gifts that God loves to bestow. The haughty scorn this
grace and its gifts, the lowly are eager to accept it.

6. Humble yourselves, therefore, under the mighty hand of God, that He may exalt you at the proper
time,
Peter had just written that God would give grace to the humble, so therefore, he encourages
his readers to “humble” (tapeinôthête – effective aorist imperative) themselves.  Being
humble, however, is not something one can do entirely on their own.  They must submit to
God’s mighty hand.  They will be there until the proper time.

Then it is God who will exalt!  Exalted as Christ was exalted.  That alone should help
one endure humbleness under God’s actively mighty hand.

7. casting all your anxiety upon Him, because He cares for you.
During this process of humility, when one’s “anxiety” (mermina – worry, distraction –
Consider Martha, Luke 10:41) begins to grow, then everything of this kind can be “cast”
(epirripsantes – to throw upon, devolve, commit to, in confidence) upon the Lord.

The reason is that God cares for His people, attends to their concern, and looks to
whatever one needs.
Psalm 55:22 -- Cast your burden upon the Lord, and He will sustain you; He will never allow the
righteous to be shaken.

8. be of sober spirit, be on the alert. Your adversary, the devil, prowls about like a roaring lion, seeking
someone to devour.
Again, be “sober,” be “alert” (from 1 Peter 1:13; 4:7). Another reason is stated. The
“adversary” (antidikos – an opponent in a lawsuit), identified as “the devil” (diabolos –
slanderer, treacherous informer, traitor), the one really behind all the wrong things said
about Christians.

The devil is pictured as a prowling (not inactive, not stealthy), roaring (vocal, menacing,
powerful) lion. October 64 A.D. persecution roared out from Rome and Peter himself
became a victim.  “To devour” (katapiein) means to swallow up, or literally “to drink
down,” perhaps an illusion to the martyr’s blood.

9 .  But resist him, firm in your faith, knowing that the same experiences of suffering are being
accomplish by your brethren, who are in the world.
Such an adversary one needs to “resist” (antistête – oppose), argue against, especially by the
way one lives.  Thus being “firm” (stereoi – firm, hard, unbending) as regards the faith.

God has promised that no one of His people will be tempted beyond what they are able
to endure, and in fact, many brethren are already enduring the same kinds of suffering.
1 Corinthians 10:13 -- No temptation has overtaken you but such as is common to man; and God
is faithful, who will not allow you to be tempted beyond what you are able, but with the temptation
will provide the way of escape also that you may be able to endure it.

10. And after you have suffered for a little while, the God of all grace, who called you to His eternal
glory in Christ, will Himself perfect, confirm, strengthen and establish you.
The promise of God here is that the trials and sufferings will last for only “a little while”
(oligon – small time, briefly), and afterward, the God of “all grace” (Compare with the God
of all consolation in 2 Corinthians 1:3), characterized as the One who calls one to His
eternal glory “in Christ,” will…

…“Perfect” (katartisei – “kata,” the perfective, with “artisan.”) equip and outfit with all
that one needs to endure whatever sufferings,

…”Confirm” (stêrixei – to be mentally settled and to stand immovable, unyielding),
…”Strengthen” (sthenôsei – make mighty),
…”Establish” (themeliôsei – found, ground, render firm and unwavering). These last three

are synonyms and so close that each could be translated as “strengthen” or “establish.”
The word for “strengthen” is used only here in the New Testament.  It is as if Peter is using
all the available words to get the point across that no matter what happens, God will be
there to help.



11. To Him be dominion forever and ever. Amen.
The apostle now closes this assurance with a brief doxology.  Here he ascribes “dominion”
(kratos – might, power) to God. The King James Version adds “glory,” but that has already
been ascribed in 4:11).

12.  Through Silvanus, our faithful brother (for so I regard him), I have written to you briefly,
exhorting and testifying that this is the true grace of God. Stand firm in it!
 “Through” (dia) indicates that the epistle is delivered by Silvanus.  Why Silvanus? Possibly
because of the trying times, he was their “faithful brother” and could be trusted by both
parties as to the deliverance and affirming the validity of the letter.

The letter is “brief” (same term used in verse ten for the length of the troubles) stating
that it was Peter’s intent to make it short and to the point.  But because it is brief should not
detract from them understanding that it is the “true grace of God.” Thus he exhorts and
testifies to this fact and commands them to “stand firm” (stête – same word, different form
for “confirm” in verses nine and ten) in it.  Possibly denoting the seriousness of what is
about to transpire, the apostle cannot seem to emphasize it enough.

13. She who is in Babylon, chosen together with you, sends you greetings, and so does my son, Mark.
In Peter’s time the city of Babylon no longer existed, so the term, as in Revelation, seems to
refer to Rome.  Thus it is thought that the apostle is writing from Rome to these individuals,
the “chosen” (or elect), who had been evangelized by Paul, and sends greetings from the
church in Rome to the churches throughout Asia Minor.

The greeting comes also from John Mark whom Peter describes as his son.  Probably as
begotten by the gospel in the same way as Timothy is referred to as Paul’s beloved son in
the faith (1 Timothy 1:2; 2 Timothy 1:2).

14. Greet one another with the kiss of love.  Peace be to you all who are in Christ.
Each person addressed is to act as a proxy for Peter and is to bestow a kiss on another so
that it would seem as though each received the salutation personally from the apostle.
Instead of what Paul calls a “holy kiss,” Peter terms it a “kiss of love” to these beloved.

The “beloved” are “all those who are in Christ” and he wishes for them the same
“peace” that was mentioned in 1:2.


